UNION OF INDIVIDUAL WITH UNIVERSAL

Yoga of Patanjali, which does not emphasise the distinc-
tion between the finite and the infinite, for, in the Nirvikalpa
Samadhi, the Jibatma is lost in the Paramatma, which as
self-sh'ining Self alone shines. The Yoga. as practised by
Vijaykrishna at this time, is described by Lord Vasudeva
in the Gita, when He says that He is the Soul of souls, the
Self of the objective world, and Arjuna is called upon by
Him to practise this Yoga, and hence he is addressed as
the conqueror of Tamas..

The kinship between the human spirit and the
universal spirit is like that between a unit energy and the
vast store-house of universal energy, which might be the
ether or something else. The individual has the same
relation to the universal, as one of the many divisions of a
single vital cell bears to the entire original cell. Or, the
relation between the two is like that between the surface-
consciousness and the sub-conscious in psychology. The
sub-conscious is the very ground of the existence of the
former, although the surface-consciousness apparently
behaves as being independent of it. If the glamour of
the unity of God and Man so overpowers us as to make
us oblivious of our essential and irresolvable distinction
from Him, any spiritual culture along the path of
devotion is out of court, for such culture depends for its
very existence on the pilgrim-soul's surrender to God.
All talk about the progress! veness of the soul under God's
care that is infinitely greater than that of the mother-bird
for her young ones, which is proverbial, becomes cobweb
and moonshine and sounds like the ingenious fabrications,
arising out of the volatile dreams of the opium-eater. This
is flinging one's fists in the face of God and is as much
odious and damnable, as the theory of the pure materialist
that our mner life is due to the 'grey matter' originating in
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